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the-words'uncondiitioned é;ahman'refer féally tol conditioned Ishvara,t
for the moment we S§eak of Brahman, He ceases to be Brahman and

becomes Ishvarae’
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~ George Allen & Unwin Ltd,,1966), p. 549. uGod does not act
abritrarily, but acts with réference to the good and evil works

of each creature in.its earlier'births;"sod brings about a
creation suited to the deeds of men. Since the‘wbiid is only
scéne of atonement for the works of'an carlier existence, ‘the role
of God as creator is afsecondary one,,Samqua compares God to rain
which helps the plants. ta grow, while Qhaﬁ they grow into depends -

not on tne rain but . on the nature of the Sead, Each individualts

\
1 ] ©w ] | S |

9MTiﬁuuﬂ0ﬂﬂﬁ1ﬂ@ﬂﬂﬂUMTTﬁU ﬁ@ﬁ%ﬂﬁﬂuﬁ (Plotinus) %Qt%ﬂﬁﬁ

l v ]

éﬂaﬂﬁﬁﬁﬂﬁ‘rhe One ﬁ?h%? L?ﬁuuMQQWNNNUTmMQW u@:ﬂ?ﬂﬁﬁﬁﬂﬁuﬁiﬂﬂﬂﬁﬂ
§

' [
H99BInT = Gﬂ 5WGﬁ7GM?QﬂuﬂﬂﬂNﬁ (emanate) M?tuUTHMﬂﬂﬂuﬁ L%ULﬂU?_
' v ' : _ :

| K
ﬁﬂﬂﬁ?ﬁﬁ?Qﬂﬂﬁﬂﬂﬂmﬂ%ﬁﬂiﬂUﬂﬁﬂuﬁr

new life is determined by the moxal auality of Lhis lactsle



87

76 rﬂ@TaﬁzﬁunwruﬁalvcMLﬂuLaaTﬁUﬁivu%qﬂmaqwrv
191 yulleumirwgle tangen Tuﬁsigpﬁnﬂuauuba e
L@jluéqi14aﬂnmenqitﬁﬂmu%aa1@nlﬂ.....T@ﬂaatﬁu
uantnnaﬁﬂﬁiru sdveeurzien 20
v 1 v
ﬁhniﬁﬁqvﬂﬁgtﬁﬁ [Faeign A2 2191 L umTar e lanaat Lugiidn

v b2 L

&
uﬂﬁﬂﬂﬁﬁﬁﬂlﬁuﬁﬁi”ﬂuﬁﬂf L34 ﬂﬁi@ﬂtﬁﬂ?ﬂﬂl?ﬁ?ﬁuﬁuad'T“l?ﬁﬂuﬁﬂﬂﬁﬁ‘

o

¢ t '
VT“LWﬁ1NGHH?WH””LﬁH“xiwﬁﬂﬁﬂuM?Tq Wre LWWLﬁuﬂﬁF uuQVLlﬂﬂﬂﬂ 1Uﬁ1ﬂﬂ

adlﬂMﬁuﬂﬁauaﬂu:vao§ u;anﬂwmuniuunrru%qn Dﬂﬂlﬂﬂi ﬁGﬂLﬂQ Faid 9a19
naaloan shensrngo s Lvﬁlﬂutﬁﬂﬂﬂhﬁ (287) 51 AP ne T TR TR T 2
aeﬂtaqlﬂvlnutamfﬁuaiﬂ o gmef %1qrua~1@ﬁ1uv1u:wtﬁuawtvnuthﬁuuad
479 woaffodotfuai Lﬁ@ﬁ?ﬂymnlvquLﬁﬂ@ﬁﬂﬁfﬁMﬁqnwaa'5muutuﬂ i
anlantwaung w:sﬁu~;1 ntruQﬁuuanﬂiaswqiaﬂﬁi V3 Saunng
gadlaneanurul Tawnnsundnduds « @ﬁﬁﬁ@@*tﬁﬁﬂldﬁo@Vﬂon ﬁhnauﬂac

Feurnrdeng 13“ﬂﬂ1?ﬂlh?ﬂﬂt%ﬁﬂlqﬂu )SHHQﬂﬁTﬂﬁvtﬂﬁﬂﬂmﬁﬁtﬁuﬂ% ﬂ&ﬁ?

20 Samkaré, "Brahma $utra," gueted, in Radhakrishnén;
' OPeCite, Po 55%. "it/is the Spontaneous overflow of God's nature,
even as 1t i8' the naturc of smanptopbreathe gin uno cut ey (God |
-cannot hellp creating. The work of the worldeeeis 51mp1y the
' butcome of God'é nature.

rzilbid., Pe 550, "The activity of the Lofd may be . supposed

to be mere sport (lila) proceeding from his own nature, without

reference to any purposes”



88

AN

o zuaﬂwmﬂvmluLﬂQﬂuuﬂa»uraiMMLﬂuLuﬁ ﬁﬁﬁﬁt%atﬂauuuﬂaeauqqnzLaaﬂvw~

. []
%ﬁﬁﬁ%zﬁ%vuuﬁaaiﬂaguurmuaa wyuuuzﬁunQﬁmqumlmLdaﬂuvda@ nwsaﬂaﬂu

1

uﬂaﬂua:%5QUﬁﬂ1§LBLLTUQBEQNﬁﬂﬁ Nﬁﬂﬁﬂu ﬂﬂuﬁW@TﬂQQTTLQﬂIGHJﬂﬂdlﬁuﬁﬂd
[

mqaanmw uaqnaqﬂnﬁuiﬂan ! luawna 2wy uaqaotﬁaﬂuiﬂgﬂuqmmmﬂﬁn un
wrmuumﬁut Y meuﬂvqovluaﬂqsnomlutﬂwﬂuuﬁqq wrumumuqvqwavtaﬁﬂlinﬂ |
Qﬁ V?mﬁﬁ??ﬂ (Hiranya-gapbha) H?%Nﬁlﬂa?hﬁ“”tﬂuw,ﬁuﬁaéihgazlﬂﬂﬂ
Hawiia uﬂﬂ%ﬁﬂuﬁ?wdﬂﬂﬂﬁﬂﬁﬂﬁﬂ&ﬂﬂﬂﬁaﬂﬂﬂQﬁLju qmnmuwnv Auds ni%gl?ﬂn;ﬁ
31y (virat) a7l ﬁluﬂﬂﬁﬂ"utﬂu452&%ﬁ03ﬂﬂ%ﬂ1ﬂﬂ0uuﬂ uﬂziﬂﬂmﬂsﬁﬂg

22 iuﬂﬂuymlﬁaﬁuwﬁtﬂrnﬁgwﬂn

Ul!
o~

%?Quﬁﬂﬁiﬂdﬂaﬁﬁlﬁﬂau qsqg naws%mﬁlu@nﬁ”muLﬁuﬂfﬁqnﬁﬂ (body) RiRWATTN

aanuﬁimLmﬂinaaunsquumamq,mqmuaﬂqu

fawsululugnrady twun%a eIl (llfe and mind), AT Sovrutily

} 24
anmmauan 1ﬂuﬁﬂaﬁu53nunﬁﬂ (self—consc1ousness) ua:%%@amqaﬁa
]

wrtufh Sl as v mﬁ1uaﬂ1ﬂwﬂﬁraad1uufﬂ§ﬁ”ﬂ (bliss) vfunansdley,

v

£

Mg waznv gy Mﬁaﬂﬂﬁunuﬁtiﬂﬂ11ﬁh it twie oaatius®? wrreus
! - v -

famans wwinsulaod gt s oy i 1 et

GERH ﬁaﬁawuummwunwuﬁ uotﬁuath§vﬂ%§ ﬁfﬁﬁ@ﬁ%
9918 ﬂQQTLﬂ?unmeauuqiuwan3V@quﬂqu fo

n¢1m§ unVﬁuumeﬂuuafwuuuqnﬁ:anian FTRePren
ﬂfﬂﬁﬂ?ﬂﬂuh nauunma 1Bungevarmliy@ilor Tuy gL iy

U@TQU%@Q%Q“HGVNQ aimﬂﬂ?TQMW00uﬁﬁﬂﬁTﬂ§"Mﬁuﬁ“

22 ... ¢ . o "‘; ~y u >
ANFIUNT Tﬂlﬂﬂ?? e ﬁl?ﬁﬂ? Tuﬂu;Whﬂﬂleﬂﬁlﬂﬁﬁﬂu,ﬁUﬁ 5908, -

23 ‘
Sharma, oOpecite, pe 26,

~



AN

ﬂﬁﬁﬂ? Frranelugieeediomps snve ﬂrﬁnslu“ﬂ nvuian
ﬂs1ﬂﬁlvnawxa@qqaegqeﬁgnﬁqg W'B19gIm 2 FomnTEn
Ld:ﬂngmﬁavudinﬂnﬂfwatﬁqtauwquoﬁxnazmﬁtauﬂ....
CEGIRI frilae ﬂﬁumﬁtﬁunuaaQ.,.4wu5n1rﬂguutuumu
W%LMQﬂSQWCdﬂﬁ11@u1ﬂ1§LWNVLﬂsﬂUlﬂﬂHiﬁﬁlLl?ﬁﬁ
Liaddu n?uuﬁinm:~Uﬁu%Liunrauuaqurutdsuulﬂnu \
Lu@ﬂv~maLar“Lnulmtﬁumumﬂwaaaaﬂm@ 24
. — | .
mﬁtiq%@qranﬁqnwu:ﬁkaquﬁa an:uWQﬁqﬁuﬁu, Ay waznauwdl

ZMWWahadevan, OP.Li%., “Ps 266. "Ishvara is Brahman qualified

by maya, He is the maferial and ef }gk ent cause of the world. He
is like the bleached canvas wHith is;;ﬁiffened with starch, pure
but serving as the substxa£e of worIdcheation. Hiranyagarbhé
or‘Sutfatman is thevcosmic subtle form of the 56lf. He is of the
nature of all jivas put togetherj for he has Gonceit in the subtle
bodies of them all, 'He possasses'the boyers of action, knowledge,
etce Just as early dn the mofnihgvor 1late|in the evening the world
appears to be immersed'in twilk¥ight, in the form of Hiranyagarbha
“the universe is presented.in aﬁ indistinct manhner. Just as the
canvas stiffened with starch is skefched with lines;...Like the
grains which shoot ﬁheir sprduts?;aoThe form of V;rat is the
fq;lublown stége of the universe, éomparable to the world in the
noonday glare, the canvas filled ;n with palnt,‘or the graln

which have borne their fruite.
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Samkara, YNon-~dualism,™. quoted in A Scurce Book in

~

~Indian Phllfsonhy, Ed. Sarvepalli Radhakrishnan and ChﬂrleSj'

A Moore, (Princton ¢ Prificton University Press, 1973), pe. 517,
"8 the spérks_issuiﬁg from'a fire 'lare not-absolutely different'
- g

" from the fire, because they participate ifi*the nature of the fires
and, on the other haﬁd, are’ not” absolutely non-different from the
fire, because in that case they coﬁld'ﬁe distinguished neither
from the‘fire nor from =zach other; so the individual'seives also
which are effects of Brahmah-are neither absolutely different
from Bﬁahman, for that would mean that they are not of the nature

of intelligencej; nor absolutely non-different from Brahman, because

in that case they could not be distinguished from each other.
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Sharma, nopecites pe 357, ''‘Ramanujasbelieyes in the
parinamavada form of ‘satkiryavada which means 'that $helmaterial
cause really changes itself in the form of its effect., The
effect is a real transformation of its material cause just as
curd is a .real tranéfofmation of milk or a gold ornament is of
gold or an earthen bot is of earth; Change is not apparent but
real., His view is known as Brahmaparinamavada because according
to it the entire universe‘including the material world and the

individual souls is a re§l modification of Brahmane"
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